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When Avrahampurchases the Meorat Hamachpeilah for a
permanent resting place for his wifeSarah, he was buying
more than just burial plots for his immediate family.
Withthis purchase, not only does Avraham establish a
sight that would be consideredsacred to the Jewish
people for eternity, but he also sets the framework forthe
status of future land purchases in the land of Israel.  

Avraham’s deal isone of three places that the Tanach
describes a Jewish purchase of the land ofIsrael. The
other two are Yaakov’s purchase of Shechem for 100
kesitas, andDovid’s purchase of the Temple Mount for 50
pieces of Silver. In each case, thebuyer insists that the
land be paid for in full, rather than receiving it as agift or
taking it by force.

The symbolic statusof these three location remained significant throughout the Tanach.
Dovidestablishes his first palace in Chevron, and it is there that Avshalom beginshis
rebellion to take the throne. Shechem, which was to becomes the burialplace of Yosef and
Yehoshua, is the chosen destination for Rechavam, Shlomo’sson and successor, to
declare himself as the new King. The Temple Mount and itssurrounding area, was where
young Shlomo was coroneted as the true heir to thethrone by the Gichon valley just outside
Har Habayit, and it is from this samemountain that tradition believes, that Eliyahu will
descend to announce thearrival of the Moshiach.

Why do these threelocations hold such unique prominence in Jewish History and
specifically withKings? Why do these three locations hold such a special place in our
hearts,perhaps more than other sites in all of the land of Israel? And why are each ofthese
spots arguably the most contested by our enemies?

Perhaps it is becausethey were acquired via a financial purchase.

The Torah instructsus “You shall possess the land, and you shall settle it” (Bamidbar
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33:53). TheRambam points to this verse as the source of the Mitzvah of conquering the
landof Israel. The Mitzvah is of such importance, that the Halacha states that oneis permitted
to violate the Rabbinic Laws of Shabbat in order to takepossession of the land (Orach
Chaim 206:11). While the most natural means ofconquering the land is by use of military
force, one can fulfill this Mitzvahjust the same with a monetary purchase of the land.  In fact,
I’d like to propose, buying the landwould actually be the preferred mode of conquest, as it is
the fulfillment ofthe Messianic dream outlined in the second chapter of the book of 
Yeshayahu “They shall beat their swords intoplowshares and their spears into pruning
hooks; Nation shall not lift swordagainst nation and they will no longer study warfare.”

By insisting onprocuring the land through money, Avraham, Yaakov and Dovid all lay
thegroundwork for the ultimate settling of the Holy Land.  It was through their foresight, that
thetorch of land purchase was passed to more recent heroes such as
Rothschild,Montefiore, and other supporters of Keren Kayemeth Le’Yisrael. It is they
whoremind us that although we are currently forced to defend our land throughmilitary
means, we pray for the time that G-d will spread a canopy of peaceupon our beloved
homeland, and we can all settle the entire land without war.

May we see it soonin our days.

Upcoming Event



Introducing the New RZA-Aryeh Fellowship!

The RZA-Aryeh Fellowship is a new initiative of the RZA-Mizrachi to
strengthen the mission of Religious Zionism. Fifty college and graduate
school students from around the country have been invited to spend their
winter-break in Israel where they will be studying Torah and attending
intensive seminars devoted to Religious Zionism education. Upon their
return the Aryeh Fellows will focus on their year-long Manhigut (leadership)
projects designed to bring the message of Religious Zionism back to
communities across America. We are excited to profile a different “Aryeh
Fellow” each week. 



Meet Shimon Niren

My name is Shimon Niren, and I am very excited for
this year's RZA Fellowship!  After graduating high
school in 2013 from the Rav Teitz Masivta Academy
(RTMA), I had the unforgettable experience of learning
in Israel for almost two full years. The things that I
learned and saw there were truly amazing. The people I
met, foods that I tasted, mountains that I climbed and,
and taxi rides that I took, simply can not be duplicated
anywhere else. In those two years, I built a foundation
which I feel keeps me going to this very day. Since I've
returned to the USA, I've been studying both
Accounting and Architecture at Yeshiva University, and
in my free time I help run various events for NCSY,
AIPAC, and YU's Hospitality Management Club. I look
forward to a successful year for the RZA and all of
this year's affiliates.

Join us for Yom Yerushalyaim!

Dear RZA-Mizrachi Friends, 

We very much look forward to having you take part in our Mizrachi World Movement's "This
Year in Jerusalem" Mega-Mission over Yom Yerushalayim. Our aim is to bring thousands of
people (including rabbinic and community leaders) from hundreds of communities from
across the global Jewish community to learn, experience and celebrate together at this
momentous time in Jewish history. 

Please see below a personal invitation from Rabbi Lord Jonathan Sacks, one of the global
leaders of the mission, inviting you to join him on this once-in-a-lifetime opportunity. 



More details about the program can be found at the following link - www.mizrachi.org/YY50 -
including the draft schedule, highlights, pricing options and booking procedure.

Please note the following:

1. There are 10 hotel options, with a price range depending on hotel choice. Each hotel
package includes breakfast, lunch and dinner (excluding Wed evening). The hotel packages
also include the entire 4 day program at discounted rates. 

2. There is also an option for people who are not staying in hotels - if they have their own
accommodation - to join for the 4 day program, at a cost of $630 per person. It does not
include hotel, breakfast and dinner, but does include transport from central meeting points to
and from all the venues, lunch each day, and participation in the full program. 

3. For those shuls/communities/groups who wish to bring missions and want to extend
their trip either before or after our 4 day mission, that can also be arranged by contacting us
at YY50@mizrachi.org, and we - together with our partners - will put together a tailor-made
package for your group.

Looking forward to celebrating together – in Jerusalem – on this historic occasion. 

With excitement and anticipation, 

Rabbi Gideon Shloush                                                Rav Doron Perez
Mizrachi – Religious Zionists of America                    Mizrachi World Movement 
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“And the field was handed over... to Avraham”[Bereishit 23:20].
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The Regulation Law

The “Regulation Law” which passed apreliminary reading in the Knesset (to legalize the
settlement of Amona, amongother places) was greeted with cries of “shame,” and accused
of such crimes as expulsion,evil, and robbery. The loudest of them all was that very
righteous man BennyBegin, who holds an impressive record in preventing any attempt to
support thesettlers of Yehuda and the Shomron by enacting laws to legalize
theirpossession of the land. At the same time, he strongly defends the right of theBedouins
to get legal permission to keep the lands which they robbed. (I am notoverly surprised to
read reports that his son Avinadav is a permanent figure inthe demonstrations against the
IDF at Bilin.) Begin the father claimed in aninterview on Reshet Bet on the radio that “the
purpose of the Regulatory Lawis to allow robbery through legal means.” After his
statement, there is nolonger any need for the moralistic cries of the political left, which
wrapsitself in the cloaks of the Supreme Court with such claims as: “No law anyplacein the
world will give approval for the robbery of private lands.” (As quotedin the press.)

Is this a matter of simple law, or is itrather politics at its worst?

Regulating the Market

The issue of “regulation of the market”is a concept of Israeli law (and perhaps in other
legal systems) which has beencopied from the Hebrew law, as a Jewish legal principle
that is contrary tothe laws of the evil city of Sedom. This ancient rule, which can be
tracedback to the time when the city was overturned by a Divine act, rules that if inall
innocence somebody purchases property which was stolen or robbed and hasbeen
brought to court to return it – he will be required to compensate therightful owner the for
value of the property but he will not be required toreturn the land itself after he invested time
and energy in developing it.(This is a brief summary. As with all laws, there are many details
andregulations which are beyond the scope of this article.) This principle wasadopted as
part of the “Law of Land Rights” in Israel (5729-1969). Section 10of the law reads as
follows: “Innocent purchase – If one purchased the rightsto regulated land for full payment,
based on the formal land records, he willmaintain the rights to the land even if the records
were in error.”

This law is similar to another Jewish lawwhich appears in the Choshen Mishpat, “in a
similar way one (who is by strictlaw justified) is not allowed to abide by the rules of Sedom.”
There is also arule in Jewish law of a “stolen beam” which was used in the construction of
abuilding. The one who used the beam is not forced to destroy the building inorder to return
the beam itself, but instead is required to pay for it. This isin the same spirit as an entire set
of “decrees by Yehoshua Bin Nun,” most ofwhich require owners of land to take legal action
beyond the strict limits ofthe law, because “this was the condition that Yehoshua made
in giving themthe land” [Bava Kama 30a]. See also an article by Rabbi Yaacov Ariel,
“ASettlement Built on Stolen Property” (Techumin, volume 32).

The Supreme Court: “At the Place of Justice thereIs...” [Kohellet 3:16].

The storm about Amona is a stark example ofthe futility of the verse, “He looked for
justice but found oppression”[Yeshayahu 5:7]. I will explain my harsh words, including
the missing word inthe above subheading which quotes a verse from Kohellet. It is possible
toaccept with some difficulty the words of the State Attorney when he threatensthat the
Regulatory Law will be rejected by the International Criminal Court inthe Hague, based on
“international law” that forbids taking possession of landin captured areas. We can even
believe his second threat, one that is moresharply focused: “He made a law and it will not
be changed (by theSupreme Court?)” [Tehillim 148:6].

Today, my anger is directed towards “theplace of justice” – the Supreme Court. Everybody is
convinced that the law willnot meet with their approval! Does something that is acceptable
and good andjust in the Israel Property Law become robbery, injustice,
exploitation, and “evil”(that is the word missing in the subheading...) when it is enforced
in thearea of Yehuda and the Shomron, like hundreds of other Israeli laws? If the“rules
to support a repentant” are to be given a status in Israel equal to the“law of respect for man
and his freedom,” who has appointed the Supreme Courtin Jerusalem to take the seat of the
ICC in the Hague? Is it the task of theSupreme Court to decide what is constitutional in
Israel, or to warn the PrimeMinister how difficult it might be to cope with the rulings of the
Hague or tostruggle against the lame-duck President in the United States?



** * * * *

According to the traditions of our sages,Adam was buried in the Machpeilah Cave, and that
is why Avraham wanted to buyit. I have not found any answer in the sources to the following
question: Whatwould have happened if Efron had refused to sell the cave, even for all
thewealth in the world? I will appreciate receiving an answer to this questionfrom my
readers...
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By By Esti Rosenberg, Head ofthe Midrasha for Women, Migdal Oz

“And Avraham came to eulogize Sarah and to weepfor her” [Bereishit 23:2].

This week’s Torah portion begins with thedeath of Sarah, but it hides many details while
revealing very few facts. Weare told where she died and how old she was, but we are not
told how closeSarah’s death was to the date of the Binding of Yitzchak. And we are told
whereAvraham was when it happened but only through a hint in the verse. “And
Avrahamcame” – and the Midrash asks, from where did he come?

What can these few hints and images tell usabout the family life of Avraham and Sarah
during the time after the Binding?How they react as a family in their attempt to descend from
Mount Moriah andapply the power of the Binding in everyday life?

The commentators can be separated into twogroups in their answers to these questions.

Rashi quotes the Midrash. “Avraham came –from Be’er Sheva, where he went after the
Binding, since Sarah died in responseto hearing about the events.” This is also the
approach taken by Chizkuni andthe Natziv. The Ramban, on the other hand, disagrees with
Rashi. He feels thatAvraham and Sarah continued living together after the Binding, “and
Sarah didnot die at that time, for Avraham did not live in Be’er Sheva while Sarah livedin
Chevron... In my opinion, Avraham had one tent and Sarah had another one,and Avraham
‘came’ to Sarah’s tent in order to eulogize her.” The RADAK alsoagrees with this approach:
“He came from the outside, because he was not homewhen she died.” Abarbanel accepts
this approach too.

The two different explanations of the factthat Avraham “came” imply two different pictures of
the end of the events ofthe Binding.

In discussing the words of Rashi and theMidrash, Rabbi Shimshon Rafael Hirsh comments
as follows:

“When he returned home from the Binding,Avraham didn’t find his wife... The promise of a
reward given to the Patriarchsdoes not apply at all to joy and good that they encounter during
their lives.”

Avraham and Yitzchak left Sarah behind whenthey went to Mount Moriah, and from that point
the home is no longer what itwas before. Evidently Yitzchak did not return with Avraham to
eulogize Sarah andweep for her. Avraham buried her by himself, without having any
opportunity totake his leave. This is yet another harsh and difficult test that Avraham
experienced.

The picture painted by the Ramban shows muchgreater harmony, allowing for a return to a
calm and full life. Avraham andSarah moved together to Chevron, grew old together, and died
in peace, each onein their separate tents.

Rabbi Hirsh also analyzes this possibility:

“After experiencing such a close encounterwith G-d... people like Yitzchak and Avraham
might be expected to become so filledwith self-importance and with the exalted events that
they would no longer showany interest in regular life and people... One might expect that



such anapproach to G-d would lead to arrogance... But Avraham and Yitzchak return to
theirpeople and to their regular lives.”

The return to normal life in the house ofAvraham and Sarah after the events of the Binding
shows a remarkable ability toclimb to a great precipice and then to descend, to continue a
normal life – todie and to eulogize, and to continue to love.

There you have it: two commentaries and twodescriptions. This can be viewed both as a
challenge and as a Divine promise.
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Only two weekly Torah portions have the word“life” in their names: Chayei Sarah (Sarah’s
Life), and Vayechi (And he Lived).It is interesting to note the somewhat strange fact that both
of these Torahportions involve matters pertaining to death. This week’s portion,Chayei
Sarah, begins with Sarah’s death and her burial in the Machpelah Cave,and Vayechi
describes the death of Yaacov and the preparations for it.

Why then do the names of these two portions,which involve issues of death,
include the concept of “life?”

Beware of the Pit

Lev Tolstoy, one of the greatest philosophersof the nineteenth century, illustrated the human
life experience with a story.He told about a man walking in a desolate desert who fell into a
deep and darkpit, which had at the bottom animals of prey that wanted to tear him to
pieces.As he fell, the man managed to grab hold of a weed growing out of a crevice inthe
wall, and this was his only hope to stay alive. However, his hands becameweak, and he felt
that he would soon fall. At that moment he saw two mice, onewhite and the other black, who
were chewing at the roots of the plant. And thenit started to rain, and he was able to lick up
some of the drops of water thatfell onto the plant.

Tolstoy writes that this is an apt parable ofthe life of a man in this world. The dangerous
animals at the bottom of the pitrepresent death. The white and dark mice are day and night,
and all thepleasures of the world are nothing more than water drops on a weed that will
beuprooted very soon.

What is the Solution?

Tolstoy does not give any solution to hisdilemma. He leaves his reader with harsh thoughts
and a feeling of despair withrespect to the meaning of life in general.

However, it would seem that the question weasked in the beginning of this article can lead to
a true and valid approach tothe question of the meaning of life.

The Righteous People who Live On

The Talmud teaches us that righteous peopleare considered to be alive even after they have
died, and that evil people arecalled dead even while they are still alive. We have been told
explicitly thatour Patriarch Yaacov did not die (Taanit 5), even though he was embalmed
andeulogized.

The difference between the righteous personwho is called “alive” and the evil one who is
called “dead” is the same as thedifference between a person who is constantly involved in
doing things forothers and for the Creator and a person who is involved only in his
ownpersonal self and in his physical needs.



Righteous people, who are called the living,perform deeds that are good for the world, they
justify the fact thatthey were born (“lehatzdik,” from the same root as the word “tzadik,”a
righteous person). They are therefore considered to be alive.

Happiness in the Market

Another famous story, which appears in theTalmud (Taanit 22), is about Rav Beroka, who
went into the market together withEliyahu the Prophet. Eliyahu pointed out that two people in
the market have aplace waiting for them in the world to come. Rav Beroka asked them what
theydo, and they said that they are happy, and that they bring joy to any sadpeople that
they encounter.

These future residents of the world to comewere not involved in buying things in the market,
and they did not remain atrest in their homes or even study in a Beit Midrash. They were
simple peoplewho filled their lives with activity for the good of others. In this way theyhad the
merit of being linked from this world to the world to come by longropes.

Make your Own Ropes

There is a good reason why these two specificTorah portions, which involve the deaths of
great people of our nation, aregiven names that include the concept of life. This fact is very
significant,and it can teach us that life and death do not depend merely on a timer, andthat
the measure of life is a broader concept than the physical time spenton this earth.

A person who spends his or her life in theworld and fills it with Torah, mitzvot, and good
deeds, is a person who hasfashioned long ropes by which he can pull himself up and free
himself fromTolstoy’s dark pit. Such a person is a righteous “tzadik,” and he or she iscalled
“alive” – both during and after his or her physical life. Thiscorresponds to both Sarah and
Yaacov, who filled their lives with the serviceof G-d and with good and righteous deeds.
Therefore it is appropriate that theTorah portions which tell us about their death have a name
which includes theword “life.”
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My name is Shira. I am a regular girl wholikes to play and have a good time, to spend my
time watching programs on mycomputer, and I don’t like studying very much. I have three
naughty brothers.All in all, my life was quite normal and even a bit boring.

All this was before Daphna, a new girl, cameinto my class.

Daphna is deaf. She almost cannot hear atall, and because of that her speech is very
unclear. Daphna is accompanied byan aide named Tamar, who translates whatever the
teacher says into signlanguage for her. Sign language is a universal language that deaf
people allover the world know.

At recess, Daphna is quiet and smiles a lot.I noticed that her smile has a forlorn look.

At first, we were excited to have Daphna joinus, and we tried to welcome her into our crowd
and bring her into our games.But since she was so different, it was not always easy. As
time went on, webegan to pay less attention to her, and her smile became even sadder
thanbefore.

And then one morning my teacher, Yamima, saidto me, “Shira, please come see me after
class.” I’m sure you can imagine thatfrom that moment on I could barely concentrate on the
lesson. What could Yamimawant from me? Finally, after an eternity, the class was over.

Yamima went straight to the point. Shestarted talking about Daphna and how she had almost



no friends, that she washaving trouble in her studies, and that she was lonely. And then she
said, “Ithink you can help her. All you have to do is to be her friend.”

I felt pride that Yamima had picked me forthis task. I said, “Okay, I’ll see what I can do.” But it
wasn’t at all easy.How could I be a friend of somebody who I really didn’t like very much? It
wasno fun to try to get close to somebody who didn’t speak clearly and whopractically
couldn’t hear anything. But in the end an inner voice told me thatI must make my best effort. I
had to make sure that I would succeed in helping Daphna.

That same day, I wrote a letter to Daphna.“Dear Daphna, I want to be your friend. Can we do
that?” I drew some flowersand hearts on the paper, and I put it on her desk. Daphna read my
letter andwrote me back one word, in huge letters: “Thanks!”

Wonderful, I thought, we are off to a goodstart. I asked Yamima to let me change my seat, to
be next to Daphna. But whatshould I do next? And then I had an idea – I would write down
anything that Iwanted to say to her! I took out a notebook and I asked her, “What do you
thinkwe can do together?”

Daphna wrote to me, “I love to draw.” She openedher bag and took out a notebook with her
drawings in it. I was truly surprised,and I wrote to her, “You are a great artist! Can you teach
me too?” Daphna wasvery happy, and she nodded her head. It is because of Daphna that I
discovered mytalent in drawing. Daphna was an excellent teacher.

It was not always easy to be Daphna’s friend.There were times when it took a great effort
just to keep playing with her, buton the other hand I wanted her to be happy. And she always
had trouble with thefact that she was different.

As time went on, I became accustomed to beingwith her, and I really began to have a good
time. We “talked” by writing notesin our notebooks, with a pencil. I learned all about
Daphna’s family and herhobbies. We used that notebook to study together for tests, and that
is how wetold each other all sorts of things. I loved writing a joke in the notebook,because
Daphna responded with rolling laughter and was very happy. I oftenended up laughing so
hard that I had tears in my own eyes.

One day, Daphna wrote me, “It’s time for meto teach you sign language. It will be much better
if we can talk in signlanguage and not write all the time. I promise you.”

Well, it really was fun to learn thislanguage. When my friends in class saw how much I liked
being with Daphna andespecially how much I liked sign language, they asked to learn it too.
Daphnawas a wonderful teacher for them too. After a few months, Daphna had become
animportant part of our class and she had many other friends. But she always says(in sign
language of course) that she likes me best.

Do you remember what I asked at first, how itwas possible to be friends with somebody that
you don’t care for? By now, Ilove Daphna so much that I can’t imagine how this year would
have been withouther. In the end, I think I understand how this change came about.

And now a question for the readers: Can youunderstand why I came to love Daphna so
much?

HO LY A ND  S EC ULA RHO LY A ND  S EC ULA R
A Price that is  Too High   A Price that is  Too High   

By By Rabb i Amichai Gordin,  Yeshivat Har EtzionRabb i Amichai Gordin,  Yeshivat Har Etzion

Here is a nice explanation by members ofBnei Akiva in Israel about the significance
of “Chodesh Irgun”– a month of enhanced activity during which the members are
encouraged toincrease their work within and for the movement. The Rebbe of Lubavitch
used ashis slogan for Chassidut in our generation the word “Ufaratzta” – Andyou shall
burst forth [Bereishit 28:14]. The basic message here is in thecontext of spreading the word
and gaining strength. One should not accept thecurrent level of activity but always strive for
greater development and reachingnew horizons. However, the root “lifrotz” also has a



connotation ofgaining freedom, overcoming obstacles and even going beyond this by
breakingdown walls and existing frameworks.

“Ufaratzta!” – This is an expressionof our belief in the ability of each and every one of the
members of themovement to “break out.” It is up to us to break out of the
imaginaryboundaries which hold us back...

     ** * * * *

Anybody who keeps track of the broad range ofBnei Akiva activities cannot remain
indifferent. The movement rushes forward inmany different fields. Examples are a daily “Daf
Yomi” Talmud lesson with RabbiMatania Yadid, on through discussion groups on the topic
of the anniversary ofYitzchak Rabin’s assassination, and volunteer work in all the different
areaswhich can be imagined. It is all exciting and very impressive.

I can only add praise for the specific themeof this year’s activities. Every movement which
wants to continue living mustcertainly encourage initiatives, advances, and development. The
main enemy ofany successful social activity is to stand in place. Bnei Akiva must never
beallowed to become a satiated movement that is involved only in maintaining itsstatus.
“Kadima - Go forward, Bnei Akiva, continue to rise” – From thehymn of the movement
(written by Rabbi Moshe Tzvi Neriya.

     ** * * * *

However:

It is vital that this strong yearning toadvance must never become totally unrestrained and
without any bounds. See whatRav J.B. Soloveitchik wrote about the prohibition of eating
from the Tree ofKnowledge:

“After Adam was placed in the Garden of Eden,his imagination began to soar and to yearn
for unlimited existence which wouldhave nothing else than constant advance, a reach for
infinity, progress, and aglorious trek to victory. And then he encountered Divine morality,
which oftenbrought him to contrasting challenges. It was necessary for him to blockfurther
development and to retreat, to ignore the power of his imaginationwhich made him what he
was, to pause even though his instinct demanded that hepush on, and to give up on what
his imagination was about to achieve...” [“Manand His Home,” Torat Harav Organization,
page 31].

     ** * * * *

Rav Solveitchik explains that the prohibitionof eating from the Tree of Knowledge is what
changed Adam from a natural andplain person and made him human. The very fact that he
placed limits on hisactivity in spite of his yearning and desires are what made him into a
creaturewith human values:

“The command not to eat from the Tree ofKnowledge encompasses within it a denunciation
of a person who goes on apursuit of something which is beyond his horizon... Man must
conquer his innatedesire to push out to infinite regions and to areas without any
boundaries...”[page 32].

The need to branch out and to grow cannot bewithout limit. It must be accompanied by
boundaries and limits. “Ufaratzta!”But not at any cost, not without limits.

     ** * * * *

In my opinion, one example of “progress” thatgoes beyond the proper limits is the
phenomenon of mixed branches for religiousand nonreligious members. It is not easy to
speak out against an initiativewhich is based to a large degree on a desire for unity and
mutual love. It isreally difficult to find fault with an emotional idea of helping opposites tocome
closer together. It is hard, but I have no choice.

Today there are branches of Bnei Akiva wheresome of the counsellors do not believe that
the Torah was given by G-d. Thereare branches today where discussions cannot be based



on Divine commandments butonly on human moral traits. The value of Shabbat in such
branches must beexplained as being based on socialistic and social ideals. The
counsellors(both religious and nonreligious) treat every subject in this way, only fromthe
humanistic point of view. The members are allowed to speak only about humanvalues but
not Divine values. They can certainly never bring up Divine mitzvot.

Bnei Akiva is not a neutral movement. BneiAkiva is a movement that has ideals. One of its
most basic values – and quitepossibly the main one – is the assumption that we received
the Torah fromheaven and not from the earth, and that we are required to abide by
itscommands because it is G-d’s will. Any branch where this basic assumption doesnot
exist cannot really call itself “Bnei Akiva.”

I have no objection in principleto the ideaof mixed religious/nonreligious branches. It is
reasonable that in mixed townsand settlements there will be mixed branches. But I do object
to giving suchplaces the seal of approval of Bnei Akiva. It is certainly legitimate to haveyouth
movements based on general universalistic principles, including both humanitarianismand
Jewish tradition, without accepting the yoke of the mitzvot. However, thelabel Bnei Akiva is
not suitable for these activities. Bnei Akiva has inprinciple accepted a total obligation to
Torah and the mitzvot.

Unity is very important. However, we cannot“give away” our basic values, not even for as
important a value as unity andtogetherness. We will achieve unity in other ways, not by
surrendering our mostbasic value – that the Torah is Divine.

     ** * * * *

I must end by reiterating the obvious, thatgoes without saying. I very much admire Bnei Akiva
as a movement. It has madegreat achievements in almost every realm. My only aim in this
article is tomake a small comment on the sidelines of the great light that the
movementdisseminates.

Go forward, Bnei Akiva!

For reactions and comments: benkodesh@gmail.com
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